GRADES   OF   MONISM
Brahman; and, however the systems differ, they must agree on
this point. It is the conviction that determinations are not
ultimately real that allowed the systems to accommodate each
other. This attitude is instanced by the mutual respect which
the schools of the Advaita tradition show each other. And as a
general rule the Advaita schools are more tolerant towards the
other schools than the latter are toward the Advaita. Buddhism
and Jainism were disliked by the orthodox schools, only because
it was felt that, by their refusal to accept the Sruti as their
authority, they did not accept the original intuition as handed
over by them. But still wars like those fought between the
Catholic and Protestant confederacies were unknown in India.
So both traditionalism and anti-traditionalism in their extreme
forms are neither desirable nor philosophically justifiable. The
safest and truest theory would be the traditionalism of the
indeterminate Absolute or anti-traditionalism of determinations.
IV
GRADES OF MONISM BETWEEN  THE DUALISM OF MADHVA
AND   THE   NON-DUALISM   OF   ^ANKARA
Between the absolute non-dualism of Sankara and the absolute
dualism or pluralism of Madhva, there are different grades of
monism and dualism. While the Brahman and the world of jivas
and nature are absolutely identical in Sankara, they are absolutely
different in Madhva. But both are monotheists. And as a mono-
theist, Madhva keeps the jivas and nature in complete dependence
on the Brahman. It is only this dependence that is of monistic
importance in Madhva. Just as Sankara explains away the
passages on difference in the Upanisads and takes the passages
on identity literally, Madhva takes the former literally and
explains away the latter. All the others try to retain both identity
and difference in varying degrees. For Bhaskara, identity is
primary (svdbhdmka) and difference secondary. The two relations
between the Brahman and the jivas on the one hand and between
the Brahman and nature on the other, are different. The jiva
is different from the Brahman only in the state of bondage;
during mukti they are absolutely one. But between the Brahman
and nature, the relation is equally identity and difference. We
already referred to the view mentioned in Srikarabhasya, according
to which the relation between the Brahman and nature is identical
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